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The Muslim Brotherhood

The Beginnings Of The  Islamic Fundamentalism

The Muslim Brotherhood or The Muslim Brothers (Arabic: al-ikhwān al-
muslimūn, full title "The Society of the Muslim Brothers", often simply al-
ikhwān, "the Brotherhood") is the name of a world-wide Islamist movement,
which has spawned several religious and political organizations in the Middle
East. While often viewed as branches of the global Brotherhood, they are
normally structurally separate, although linked by a common ideology of political
Islam as espoused in the project, as well as extensive cross-border organization.

The Muslim Brotherhood advocates the creation of Islamic government, believing
that God has set out a perfect way of life and social organization in the Quran (as
seen in the slogan, "The Quran is our constitution"). It expresses its
interpretation of Islam through a strict religious approach to social issues such as
the role of women, but also believes that Islam enjoins man to strive for social
justice, the eradication of poverty and corruption, and political freedoms as
defined by the Islamic state. It has previously been and continues to be strongly
opposed to colonialism, and was an important actor in the struggle against
Western military and economic domination in Egypt and other Muslim nations
during the early 20th century. Their goal as stated by founder Hassan al-Banna
was the “doctrine of reclaiming Islam’s manifest destiny; an empire, founded in
the seventh century, that stretched from Spain to Indonesia.”

The Brotherhood is one of the most influential movements in the Islamic world,
and especially so in the Arab world. The first Muslim Brotherhood was founded
in Egypt in 1928, and Egypt is still considered the center of the movement; it is
generally weaker in the Maghreb, or North Africa, than in the Arab Levant.
Brotherhood branches form the main opposition to the governments in several
countries in the Arab world, such as Egypt, Syria and Jordan, and are politically
active to some extent in nearly every Muslim country. There are also diaspora
branches in several Western nations, composed by immigrants previously active
in the Brotherhood in their home countries.

The movement is immensely influential in many Muslim countries, and where
legally possible, it often operates important networks of Islamic charities,
guaranteeing it a support base among Muslim poor. However, most of the
countries where the Brotherhood is active are ruled by undemocratic regimes. As
a consequence, the movement is banned in several Arab nations, and the lack of a
democratic system prevents it from gaining power through elections.
Inconsistent with popular belief in the West, the Muslim Brotherhood normally
does not pursues its goals through acts of terror. For the situations of military
occupation, and its Palestinian branch, Hamas, pursues a struggle against Israel,
in which it has frequently used bombs and other methods that specifically target
Israeli military and civilians; something which has resulted in Hamas being
labeled a terrorist movement by governments including the USA and the EU.
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Egypt- Hassan al-Banna founded the Muslim Brotherhood in the city of Ismailia
in March 1928 along with six workers of the Suez Canal Company. It was both a
religious and a political and social movement with the credo is “God is our
objective; the Quran is our constitution, the Prophet is our leader; Struggle is our
way; and death for the sake of God is the highest of our aspirations” . Al-Banna
called for the return to an original Islam and followed Islamic reformers like
Muhammad Abduh and Rashid Rida. According to him, contemporary Islam had
lost its social dominance, because most Muslims had been corrupted by Western
influences. The Qur'an and the Sunnah were seen as laws passed down by God,
that should be applied to all parts of life, including the organization of the
government and the handling of everyday problems.

The Brotherhood also saw itself as a political and social revolutionary movement.
Al-Banna strived to be a populist. The Muslim Brotherhood claimed to want to
protect the workers against the tyranny of foreign and monopolist companies. It
founded social institutions such as hospitals, pharmacies, schools, etc. However,
in addition to holding extremely conservative views on issues such as women's
rights, it was from the start extremely hostile to independent working-class and
popular organizations such as trade unions.

By 1936, it had 800 members, then this number increased greatly to up to 200
000 by 1938. By 1948, the Brotherhood had about half a million members. The
Muslim Brotherhood also tried to build up something like an Islamist
International, thus founding groups in Lebanon (in 1936), Syria (1937), and
Transjordan (1946). It also recruited among the foreign students in Cairo. Its
headquarters in Cairo became a center and meeting place for representative from
the whole Muslim world.

The Brotherhood has been an illegal organization, tolerated to varying degrees,
since 1954 when it attempted to assassinate Gamal Abdel Nasser, head of the
Egyptian government; it is still periodically subjected to mass arrests. It remains
Egypt's most popular opposition group, advocating Islamic reform, democratic
system and maintaining a vast network of support through Islamic charities
working among poor Egyptians.

Generally, the Brotherhood's leaders and members have demonstrated a
commitment to a non-violent, reformist approach to Islamism. However, partly
influenced by Brotherhood radical Sayyid Qutb, Brotherhood-affiliated groups or
splinter movements would turn to violence in the 1960s and 1970s, as Egyptian
government repression of the movement was at its heaviest. This resulted in the
creation of several radical militant movements, who gradually moved away from
Brotherhood doctrine, such as the Egyptian Islamic Jihad, which famously
pursued a campaign of terrorism in the 1990s. Still, the Brotherhood has kept its
distance to these "jihadist" groups, and as a result of this and of its growing
political clout, the movement is increasingly if unofficially tolerated by the
Egyptian government.

In the 2005 parliamentary elections, the Brotherhood's candidates, who since the
movement is formally banned stood as independents, won 88 seats (20% of the
total) to form the largest opposition bloc. The electoral process was marred by
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many irregularities, including the arrest of hundreds of Brotherhood members.
Meanwhile, approved opposition parties won only 14 seats. This revived the
debate within the Egyptian political elite about whether the Brotherhood should
remain banned.

Bahrain - In Bahrain, the Muslim Brotherhood play a full role in political life;
following parliamentary elections in 2002, the Muslim Brotherhood affiliated Al
Menbar became the joint largest party with eight seats in the forty seat Chamber
of Deputies. Prominent members of Al Menbar include Dr Salah Abdulrahman,
Dr Salah Al Jowder, and outspoken MP Mohammed Khalid. The party has
generally backed government sponsored legislation on economic issues, but has
sought a clamp down on pop concerts, sorcery and soothsayers. It has strongly
opposed the government's accession to the International Covenant on Civil and
Political Rights on the grounds that this would give Muslim citizens the right to
change religion, when in the party's view they should be "beheaded". Municipal
councillor, Dr Salah Al Jowder, has campaigned against people being able to look
into other people's houses, changing the local by-laws in Muharraq to ensure that
all new buildings are fitted with one way glass to prevent residents being able to
see out. Although a competitor with the salafist Asalah party, it seems likely that
Al Menbar will opt for a political alliance in 2006's election to avoid splitting the
Sunni Islamist vote.

Syria - Founded in the 1930s by Syrian students who had participated in the
Egyptian Brotherhood, the Brotherhood in Syria played a major role in the
mainly Sunni-based resistance movement that opposed the secularist, pan-
Arabist Baath Party, which seized power in 1963 (since 1970, it has been
dominated by the Alawite Assad family, adding a religious element to its conflict
with the Brotherhood). This conflict developed into an armed struggle that
continued until culminating in the Hama uprising of 1982, when the rebellion
was bloodily crushed by the military.  Since then, the Brotherhood has ceased to
be an active political force inside Syria, but it retains a network of support in the
country, of unknown strength, and has external headquarters in London and
Cyprus. In recent years it has renounced violence and adopted a reformist
platform, calling for the establishment of a pluralistic, democratic political
system. However, membership of the Brotherhood remains a capital offence in
Syria, as specified under Emergency Law 49 of 1980. The leader of the Syrian
Muslim Brotherhood is Ali Sadr al-Din al-Bayanuni, who lives as a political
refugee in London

Palestine - The first group in Palestine was formed in Jerusalem in 1946, with
other groups springing up the same year in Jaffa, Lod, Haifa, Nablus, and
Tulkarm. The Brotherhood members fought alongside the Arab armies during the
1948 Arab-Israeli war, which encouraged many Palestinian Muslims to join the
movement in the wake of Israel's creation, which caused the Palestinian refugee
crisis.

The Islamic Resistance Movement, or Hamas, founded in 1987 in Gaza, is a wing
of the Brotherhood, formed out of Brotherhood-affiliated charities that had
gained a strong foothold among the local population. These had been permitted
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by Israeli occupation authorities to operate in the Palestinian Territories to
counter the influence of the secular Palestinian resistance movements, but during
the First Intifada (1987-93), Hamas and the Brotherhood militarized and
transformed into one of the most violent Palestinian resistance groups.

Hamas refused to accept the 1993 Oslo Accords, and has, particularly during the
al-Aqsa Intifada, launched a series of attacks (including suicide bombings)
against Israeli civilians. This led many governments, including the USA, Canada,
and the EU, to label Hamas terrorist movement, while the prevailing view in the
Arab-Muslim world has been that Hamas is carrying out a war of legitimate
resistance.

In the general elections of January 2006, Hamas swept to victory, claiming 74
out of the 132 seats in the Palestinian Legislative Council (PLC). Palestine, while
still under occupation, thus became the only present-day Arab nation where the
Muslim brotherhood has gained power through democratic elections. However,
when the movement later formed the first non-Fatah government, this
engendered considerable controversy, as Western governments refused to deal
with a group that they had formally listed as a terrorist organization. This has
caused an economic crisis for the Palestinian National Authority (PNA), as these
governments withheld the foreign aid that is the main source of the PNA's
income. While these developments are primarily a part of the Israeli-Palestinian
conflict, they are also closely monitored by supporters of the Muslim
Brotherhood in other countries, and seen as a setback to its strategy of
participating in democratic elections.

Among the most prominent leaders of Hamas are Sheikh Ahmad Yassin, the
founder of the movement who was assassinated by Israel in March of 2004, his
successor Abdel Aziz al-Rantissi, who was also assassinated by Israel in April of
2004, and Mahmoud al-Zahar. The political head of the movement is now Khaled
Mashal, a hardliner living in exile in Syria, who survived an assassination attempt
by Israeli agents in Jordan in 1997.

Jordan - The Jordanian branch of the Muslim Brotherhood was formed in 1942,
and is a strong factor in Jordanian politics. While most political parties and
movements were banned for a long time in Jordan, the Brotherhood was
exempted and allowed to operate by the Jordanian monarchy. The Jordanian
Brotherhood has formed its own political party, the Islamic Action Front, which
has the largest number of seats of any party in the Jordanian parliament.

Iraq -The Iraqi Islamic Party was formed in 1960 as the Iraqi branch of the
Brotherhood, but as government repression hardened under the Baath Party, the
group was forced underground. After the fall of the Saddam Hussein regime in
2003, the Islamic Party has reemerged as one of the main spokesmen of the
country's Sunni community. It has been sharply critical of the US-led occupation
of Iraq, but participates in the political process. Its leader is Muhsin Abd al-
Hamid.

Saudi Arabia - The Muslim Brotherhood's brand of Islam and Islamic politics
differs from the strict Wahhabi creed officially held by the state of Saudi Arabia.
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Despite this, the Brotherhood has been tolerated by the Saudi government, and
maintains a presence in the country.

Sudan - Sudan, always close to Egyptian politics, has had a Muslim Brotherhood
presence since 1949. Islamist scholar Hasan al-Turabi does not represent Muslim
Brotherhood in Sudan

Kurdistan - There are several Islamic movements inspired by or part of the
Muslim Brotherhood network in the different parts of Kurdistan. In Iraqi
Kurdistan, the Kurdistan Islamic Union (KIU) holds seats in the Kurdish
parliament, and is the main political force outside the dominance of the two main
secularist parties, the PUK and KDP.

 NOTES:

4- Hassan al Banna - (October 14, 1906 – February 12, 1949) was an Egyptian
social and political reformer best known as founder of the Muslim Brotherhood.

Banna was born in 1906 in Mahmudiyya, Egypt (north-west of Cairo). His father,
Shaykh Ahmad al-Banna, was a respected local imam (prayer leader) and mosque
teacher, educated at Al-Azhar University, who wrote and collaborated on books on
Muslim traditions, and also had a shop where he repaired watches and sold
gramophones. Though Sheykh Ahmad al-Banna and his wife owned some property,
they were not wealthy and struggled to make ends meet, particularly after they
moved to Cairo in 1924; like many others, they found that Islamic learning and piety
were no longer as highly valued in the capital, and that craftsmanship could not
compete with large-scale industry. (Mitchell 1969, 1; Lia 1998, 22-24)

When Hassan al-Banna was twelve years old, he became involved in a Sufi order,
and became a fully initiated member in 1922. (Mitchell 1969, 2; Lia 25-26)

When he was thirteen, Banna participated in demonstrations during the revolution of
1919 against British rule. (Mitchell 1969, 3; Lia 1998, 26-27)

In 1923 he entered Dar al 'Ulum, a teacher training school in Cairo. Life in the capital
offered him a greater range of activities than the village and the opportunity to meet
prominent Islamic scholars (in large measure thanks to his father's acquaintances),
but he was deeply disturbed by effects of westernization he saw there, particularly
the rise of secularism and the breakdown of traditional morals. (Mitchell 1969, 2-4;
Lia 1998, 28-30)

He was equally disappointed with what he saw as the failure of the Islamic scholars
of al-Azhar University to voice their opposition to the rise of atheism and to the
influence of Christian missionaries. (Mitchell 1969, 5)

In his last year at Dar al-'Ulum, he wrote that he had decided to dedicate himself to
becoming "a counselor and a teacher" of adults and children, in order to teach them
"the objectives of religion and the sources of their well-being and happiness in life".
He graduated in 1927 and was given a position as an Arabic language teacher in a
state primary school in Isma'iliyya, a provincial town located in the Suez Canal Zone.
(Mitchell 1969, 6)

In Isma'iliyya, in addition to his day classes, he carried out his intention of giving
night classes to his pupils' parents. He also preached in the mosque, and even in
coffee-houses, which were then a novelty and were generally viewed as morally
suspect. At first, some of his views on relatively minor points of Islamic practice led
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to strong disagreements with the local religious élite, and he adopted the policy of
avoiding religious controversies. (Mitchell 1969, 7; Lia 1998, 32-35)

He was appalled by the many conspicuous signs of foreign military and economic
domination in Isma'iliyya: the British military camps, the public utilities owned by
foreign interests, and the luxurious residences of the foreign employees of the Suez
Canal Company, next to the squalid dwellings of the Egyptian workers. (Mitchell
1969, 7) Hassan al-Banna is known to have great impact in the modern Islamic
thought. He managed to introduce Islam as an all-inclusive system of life, providing
a practical example through his society.

He is the grandfather of Tariq Ramadan.

5- Tariq Said Ramadan - (born 26 August 1962 in Geneva, Switzerland) is a
Francophone Swiss Muslim academic and scholar

His maternal grandfather Hassan al Banna founded the Muslim Brotherhood in Egypt.
His father, Said Ramadan, fled Egypt due to the persecution of that organization, and
settled in Switzerland. Tariq Ramadan studied philosophy and French literature,
obtaining two doctorates, in Philosophy and Islamic studies. He also studied Arabic
and Islam at Al Azhar Islamic university in Cairo, Egypt. He later held a lectureship in
Religion and Philosophy at the University of Fribourg and the College de Saussure,
Geneva, Switzerland. In February 2004, he accepted the tenured position of Luce
professor of religion at the Joan B. Kroc Institute for International Peace Studies, at
the University of Notre Dame in South Bend, Indiana, USA. However, in late July
2004, his visa was revoked by the State Department, and he was forced to resign
the position. Though the Department of Homeland Security (DHS) declined to
provide a specific reason for denying the visa, they explained that the Patriot Act
allows the government to ban foreigners who “espouse terrorist activity.” But it
never asserted that Ramadan did so, and has denied making any judgement on
Ramadan whatsoever, specifically distancing itself from its earlier statements in a
court deposition.

In October 2005 he began teaching at St Antony's College at the University of Oxford
on a Visiting Fellowship.

In March 2006, the ACLU requested an injunction in federal court that would bar DHS
from denying Ramadan entry into the U.S., where he hopes to speak at several U.S.
academic and literary conferences. In June 2006, a federal judge ruled that the
government cannot continue to deny Ramadan entry to the U.S. unless it rules and
provides evidence that he is a national security threat. The judge gave the
government until September to decide whether it would allow him entry.

Ramadan is married and has 4 children (One, Moussa, goes to a muslim school,
Brondesbury College for boys, owned by Yusuf Islam). His wife is French and
converted to Islam after their marriage. His brother, Hani Ramadan is also a Muslim
activist and resides in Geneva, where he is a French teacher and the director of the
Islamic Center of Geneva.

Tariq Ramadan advocates that Muslims living in the West should not view
themselves as foreigners or temporary residents of their countries, but rather as full
citizens with full rights and responsibilities. In some respects, he argues for
integration and not alienation from the surrounding society. Indeed, the main theme
of his book, To Be a European Muslim attempts to bridge the gap between being a
Muslim and being European.
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He also advocates that immigrant parents not confuse culture with religion. So,
Muslims born in Western countries should adopt the tastes and cultural norms of
their country, and not those of their parents' homeland.

Ramadan argues that there need be no conflict between being a Muslim and being a
full citizen in Western countries, active in the community and caring about it. He
criticizes the 'us vs. them' mentality that some Muslims advocate against the West.
Ramadan also advocates having Muslim scholars in the West who are versed in
Western mores, and not relying on religious studies that come only from the Islamic
world.

Although his detractors have criticized him for only calling for a 'moratorium' on the
hudud laws, Tariq Ramadan has personally criticized them as the punishments are
usually carried out in third world countries against "mainly women and the poor".
Thus betraying the greater message of Islam, of one of justice and compassion.

Ramadan took this stance claiming that westerners telling Muslims what to do will
alienate them further, and actually bolster the position of those who support the
penalty. Ramadan himself has voiced his opposition to all forms of Capital
punishment but believes the Muslim world itself should remove the laws that allow
the practice, rather than have the Western World impose its will on it. He has said
"Muslim populations are convincing themselves of the Islamic character of these
practices through a rejection of the west, on the basis of a simplistic reasoning that
stipulates that 'the less western, the more Islamic'."

His books and are widely read by the mainly francophone young Muslims in Europe.
His lectures are also distributed widely on cassette tapes.

In September 2005 he was invited to join a task force by the Blair Government in
the UK after having been stopped from taking up a post at Notre Dame University
(USA) by the Ideological Exclusion Provision of the Patriot Act.

Many French intellectuals accuse Ramadan of being "The Master of Doubletalk," of
saying one thing to the non-Muslim public and the opposite to his Muslim audience.
Caroline Fourest analyzed Tariq Ramadan's books and recordings.

Nicolas Sarkozy, then the French Minister of the Interior, publicly accused him of this
in a televised debate.

The charge of anti-Semitism and some of the double talk accusations are vehemently
denied by Ramadan, who also has many supporters both in the Muslim and western
worlds.

From 2000 to 2002, Tariq Ramadan was frequently lauded in Western media as a
Muslim reformer, and even dubbed the Muslim "Martin Luther" by Paul Donnelly of
the Washington Post. Writing in The Independent in 2005 the commentator Paul
Vallely said: "Tariq Ramadan is one of the brightest hopes for reconciliation between
the Muslim community and Western cultural values". Ramadan, he adjudged, is "an
erudite and provocative scholar who has dedicated himself to working towards the
creation of a new European style of Islam".

6- The Egyptian Islamic Jihad (EIJ) -  also called the Islamic Jihad and the Jihad
Group, is an Egyptian Islamic group active since the late 1970s with origins in the
Muslim Brotherhood. It suffered setbacks as a result of numerous arrests of
operatives worldwide, most recently in Lebanon and Yemen. The organization's
primary goals are to overthrow the Egyptian Government and replace it with an
Islamic state and to attack United States and Israeli interests in Egypt and abroad.
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There are rumors that the IJO is nothing but a cover group for the Iranian Pasadran.
It is listed as a terrorist organization by Russia and others.

The organization specializes in armed attacks against high-level Egyptian
Government personnel, including cabinet ministers, and car-bombings against official
US and Egyptian facilities. The original Jihad was responsible for the attempted
assassinations of Interior Minister Hassan al-Alfi in August 1993 and Prime Minister
Atef Sedky in November 1993. Egyptian Jihad and rival armed group launched a
wave of violence against Egypt's secular government in 1992, a campaign they only
abandoned at the end of the decade. Nearly 1300 people died in the unrest,
including policemen, and government officials. It is responsible for the Egyptian
Embassy bombing in Islamabad, Pakistan in 1995; in 1998, a planned attack against
the US Embassy in Albania was thwarted.

Al-Sharif passed the Jihad leadership to Ayman al-Zawahri amid dissent within the
movement in the mid 1980's. The al-Zawahri faction subsequently formed an alliance
with Al-Qaeda leading over time to the effective merger of the two groups operations
inside Afghanistan.

Although al-Zawahri is frequently referred to as a 'lieutenant' or 'second in
command' of Al Qaeda this description is misleading as it implies a hierarchical
relationship. The modern Al Qaeda organization is the combination of Bin Laden's
financial resources with al-Zawahri's ideological and operational leadership. Despite
the effective merger of al-Zawahri and Bin Laden's groups in the Afghanistan area of
operations there is evidence that suggests that at least part of the Islamic Jihad
group continuing to operate in Egypt remains independent of Bin Laden's
organization and reports to al-Zawahri personally

The Egyptian Islamic Jihad operates in the Cairo area. It has a network outside
Egypt, including Yemen, Afghanistan, Pakistan, Sudan, the Palestinian territories,
Lebanon, and the United Kingdom.

The extent of its aid from outside of Egypt is not known. The Egyptian Government
claims that both Iran and Osama bin Laden support the Jihad. It also may obtain
some funding through various Islamic non governmental organizations, cover
businesses, and criminal acts

The Link Between The Muslim Brotherhood And Osama Bin Laden

Sayyed Qutub - The Spiritual Mentor of Bin Laden and Islamic Terrorism

Sayyid Qutb (9 October 1906 – 29 August 1966) was an Egyptian intellectual
author, and Islamist associated with the Egyptian Muslim Brotherhood. He is
best known for his theoretical work on redefining the role of Islamic
fundamentalism in social and political change, particularly in his book Ma'alim
fi-l-Tariq (Milestones). His extensive Quranic commentary Fi zilal al-Qur'an (In
the shade of the Qur'an) has contributed significantly to modern perceptions of
Islamic concepts such as jihad, jahiliyyah, and ummah.

Qutb was raised in the Egyptian village of Musha and educated from a young age
in the Qur'an. He moved to Cairo, where he received a Western education
between 1929 and 1933, before starting his career as a teacher in the Ministry of
Public Instruction. During his early career, Qutb devoted himself to literature as
an author and critic, writing such novels as Ashwak (Thorns) and even elevating
Egyptian novelist Naguib Mahfouz from obscurity. In 1939 he became a
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functionary in Egypt's Ministry of Education (wizarat al-ma'arif). From 1948 to
1950 he went to the United States on a scholarship to study the educational
system, receiving a master's degree from the Colorado State College of Education
(now the University of Northern Colorado). Qutb's first major theoretical work of
religious social criticism, Al-'adala al-Ijtima'iyya fi-l-Islam (Social Justice in
Islam), was published in 1949, during his time overseas.

Aside from his untimely end Qutb's personal life was not always happy. Though
Islam gave him much peace and contentment he suffered from respiratory and
other health problems throughout his life, and was known for "his introvertive,
isolation, depression and concern." In appearance he was "pale with sleepy eyes."
Qutb never married, in part because of his steadfast religious convictions. While
the urban Egyptian society he lived in was becoming more Westernized, Qutb
believed the Quran (Surat al-Nisa, 4:32) taught women that `Men are the
managers of women's affairs ...' Qutb lamented to his readers that he was never
able to find a woman of sufficient "moral purity and discretion" and had to
reconcile himself to bachelorhood.

Qutb was extremely critical of many things in the United States, its racism,
materialism, individual freedom, its economic system, poor haircuts, triviality,
limitations on divorce, enthusiasm for sports, "animal-like" mixing of the sexes
(which went on even in churches), and lack of support for the Palestinian
struggle. In an article published in Egypt after his travels, he noted with
disapproval the sexuality of Americans.

Qutb concluded that major aspects of American life were "primitive" and
shocking. His experiences in the U.S. partly formed the impetus for his rejection
of Western values and his move towards radicalism upon returning to Egypt.
Resigning from the civil service, he joined the Brotherhood in 1953 and became
perhaps their most effective publicist. The school of thought he inspired has
become known as Qutbism.

Both the Muslim Brotherhood and Qutb enjoyed a close relationship with the
Free Officers Movement in the time leading up to and following the coup of June
1952. Many members of the Brotherhood expected Nasser to direct the formation
of an Islamic government, perhaps even an Islamic democracy. However the
cooperation between the Brotherhood and Free Officers which marked the
revolution's success soon soured. The Free Officers' refused to hold elections or
ban alcohol. It became increasingly clear that the Islamic tenets of the
Brotherhood were largely incompatible with the secular ideology of Nasserism.

After the attempted assassination of Gamal Abdel Nasser in 1954, the Egyptian
government used the incident to justify a crackdown on the Muslim Brotherhood,
imprisoning Qutb and many others for their vocal opposition to various
government policies. While in prison, Qutb wrote his two most important works:
a commentary of the Qur'an Fi zilal al-Qur'an (In the Shade of the Qur'an), and a
manifesto of political Islam called Ma'alim fi-l-Tariq (Milestones). These works
represent the final form of Qutb's thought, encompassing his radical,
antiestablishment claims based on his interpretations of the Qur'an, Islamic
history, and the social and political problems of Egypt.
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Qutb was let out of prison at the end of 1964 at the behest of the then Prime
Minister of Iraq, Abdul Salam Arif, for only eight months before being rearrested
in August 1965. He was accused of plotting to overthrow the state and subjected
to what some consider a show trial. Many of the charges placed against Qutb in
court were taken directly from Ma'alim fi-l-Tariq and he adamantly supported his
written statements. The trial culminated in a death sentence for Qutb and six
other members of the Muslim Brotherhood. On 29 August 1966, Sayyid Qutb was
executed by hanging

There have been various theories advanced as to why Qutb turned from a secular
reformist in the 1930's to a radical Islamist in the 1950's (the latter clearly
evidenced in Ma'alim fi-l-Tariq). One common explanation is that the conditions
he witnessed in prison from 1954-1964, including the torture and murder of
Muslim Brothers, convinced him that only a government bound by Islamic law
could prevent such abuses. Another theory is that Qutb's experiences in America
and the insufficiently anti-Western policies of Nasser demonstrated to him the
powerful and dangerous allure of Jahiliyya - a threat unimaginable, in Qutb's
estimation, to the secular mind. Finally, Qutb offered his own explanation in
Ma'alim fi-l-Tariq, arguing that anything non-Islamic was evil and corrupt, while
following Sharia as a complete system extending into all aspects of life, would
bring every kind of benefit to humanity, from personal and social peace, to the
"treasures" of the universe.

In general, Qutb's experiences as an Egyptian - his village childhood, professional
career, and activism in the Muslim Brotherhood - left an unmistakable mark on
his theoretical and religious works. Even Qutb's early, secular writing shows
evidence of his later themes. For example, Qutb's autobiography of his childhood
Tifl min al-Qarya (A Child From the Village) makes little mention of Islam or
political theory and is typically classified as a secular, literary work. However, it is
replete with references to village mysticism, superstition, the Qur'an, and
incidences of injustice. Qutb's later work developed along similar themes, dealing
with Qur'anic exegesis, social justice, and political Islam.

Qutb's career as a writer also heavily influenced his philosophy. In al-Tafsir al-
Fanni fil-Quran (Artistic Representation in the Qur'an), Qutb developed a literary
appreciation of the Qur'an and a complementary methodology for interpreting
the text. His hermaneutics were applied in his extensive commentary on the
Qur'an, Fi zilal al-Qur'an (In the Shade of the Quran), which served as the
foundation for the radical declarations of Ma'alim fi-l-Tariq.

Late in his life, Qutb synthesized his personal experiences and intellectual
development into a body of religious and political convictions, published in the
famous Ma'alim fi-l-Tariq. This work summarized Qutb's general views on the
true Islamic system. It was also in this text that Qutb clearly condemned secular
governments, like Abdul Nasser's regime in Egypt, who based their legitimacy on
human authority or consent. This work, more than any other, established Qutb as
one of the premier radical Islamists in the 20th century.

Whether he supported dictatorship, or later rule by Sharia law with essentially no
government at all, Sayyid Qutb's political views always centered on Islam - Islam
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as a complete system of morality, justice and governance, whose Sharia laws and
principles should be the sole basis of government. On the issue of Islamic
governance, Qutb differed with many modernist and reformist Muslims who
claimed democracy was Islamic because the Quranic institution of the Shura
supported elections and democracy. Qutb argued instead for a `just
dictatorship,` claiming the Shura chapter of the Qur'an calls only for the ruler to
consult some of the ruled and makes no reference to elections.

In the 1952 revolution Qutb saw at first an opportunity to implement his vision
but soon distanced himself from the policies of the Free Officers' new
government headed by Gamal Abdel Nasser when it became clear the regime did
not support complete implimentation of Shariah law. Qutb had also witnessed
firsthand the cruelty of Nasser's rule in the form of arbitrary arrests, torture, and
deadly violence while serving time in prison. It was perhaps as a reaction to this
abuse of power that Qutb developed his idea that rather than rule by a pious few,
a true Islamic polity would realize "the freedom of man on the earth from every
authority except that of God" by having no rulers.

This idea of the complete freedom of man and the means to bring about this
freedom were described in his final work, Ma'alim fi-l-Tariq (Milestones). Qutb
envisioned a Muslim vanguard that would fight Jahiliyyah with a two-fold
approach: preaching, and abolishing the organizations and authorities of the
Jahili system by "physical power and Jihad." The vanguard movement would
grow until it formed a truly Islamic community, then spread throughout the
Islamic homeland and finally throughout the entire world.

Qutb emphasized this struggle would be anything but easy. True Islam would
transform every aspect of society, eliminating everything non-Muslim. Jahili
erzatz-Muslims, Jews and Westerners would all fight and conspire against the
elimination of Jahiliyyah. True Muslims could look forward to lives of "poverty,
difficulty, frustration, torment and sacrifice."

Qutb is often identified as a major intellectual contributor to radical Islamism in
the 20th century. This is due in part to his many writings on the subject and also
his strong connection between religion and politics that mark his later works. In
particular, Qutb established complex, controversial views on several traditional
Islamic ideas:

Jahiliyya - One of Qutb's innovations was applying the term Jahiliyya, which
traditionally refers to humanity's state of ignorance before the revelation of
Islam, to modern-day Muslim societies. In Qutb's view, the removal of Islamic
law and religious values (particularly after the period of European colonization)
had left the Muslim world in a condition of debased ignorance, similar to that of
the pre-Islamic era (i.e. Jahiliyya). In defining the Muslim world as in a state of
Jahiliyya, Qutb concluded that all non-Islamic states were illegitimate, including
that of Egypt.

What was most controversial about Qutb's conception of Jahiliyya was his wide
application of it. Qutb believed that all societies ruled by a non-Islamic
government were not Islamic. Further, based on a Qur'anic interpretation of
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Jahiliyya, Qutb concluded that Muslims living in such societies were religiously
obligated to oppose the ruling government and to challenge its authority. This
theory of legitimacy and the advocacy for no less than revolution set Qutb against
the majority of political systems in the world, including that of his home country,
Egypt. In effect, Qutb's theories paired a fundamentalist interpretation of the
Qur'an with a radical, sociopolitical ideology.

Qutb has been interpreted, particularly in some parts of the Western media, as an
intellectual precursor to various Islamic fundamentalist movements of the 1980s
to the present, including the notorious international organization Al-Qaeda. In
this view, Qutb is argued to be a theoretical foundation of Islamic extremism.
One can find some ideological connections between Qutb's thought and radical
fundamentalist groups. These include Qutb's advocacy of an Islamic theocracy as
the only legitimate state, his justification of jihad in the conflict against non-
Islamic governments, and his uncompromising opposition to Western culture
and values.

Qutb's brother, Muhammad Qutb, moved to Saudi Arabia following his release
from prison in Egypt and became a professor of Islamic Studies and edited,
published and promoted his brothers work. One of Muhammad Qutb's students
and an ardent follower was Ayman Zawahiri, who later became the mentor of
Osama bin Laden paid homage to Qutb in his work Knights under the Prophet's
Banner.

Many Muslims, especially among the traditional and mainstream, have criticized
Qutb. They note that he has put many innovations into the religion, and that he
was an amateur scholar who had no respect for Islamic traditions, and his liberal
use of ijtihad. They also criticize him for covertly adopting western ideas himself.
Qutb supported the idea that social justice and redistribute economics are
compatible with Islam, though Orthodox Muslims beg to differ. Some Muslims
believe that a recognized religious leader, known as a Caliph, should have sole
authority of an Islamic state, conversely Qutb endorses revolutionary ideas. They
also accuse Qutb and other Islamists of blasphemy.

Legacy - The influence of Qutb and his work extends across the whole spectrum
of Islamism. Alongside notable Islamists like Maulana Mawdudi and Hasan al-
Banna, Qutb is often considered one of the most influential Islamic activists of
the modern era. He is recognized for his application of Islamic ideology to
current social and political problems, such as Westernization, modernization,
and political reform. Qutb's work also expanded many themes now common in
Western discourses on Islamism, including the theory of inevitable ideological
conflict between "Islam and the West" (see Clash of civilizations), the notion of a
transnational umma, and the comprehensive application of jihad in various
spiritual, political, and social contexts.

In terms of politics, Qutb left a significant mark on the Muslim Brotherhood,
which today still exists and is actively involved in Egyptian politics. His
theoretical work on non-violent Islamic advocacy, including emphasis on social
justice and education, has become a cornerstone of the contemporary
Brotherhood. His interpretation of jihad and its application for societal change
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has influenced many later Islamist activists, both violent and non-violent. Finally,
Qutb's imprisonment and execution has led some to consider him a martyr. Many
consider him the most significant new interpreter of Islam in the twentieth
century. Some have promoted him as an antecedent of the more extreme aspects
of violent Islamist activity today.

Qutb's written works, including his most controversial, are still widely available
and have been translated into many Western languages. Qutb's best known work,
Ma'alim fi-l-Tariq (Milestones), is regarded by some as the beginning of modern
political Islam. However, the majority of Qutb's theory can be found in his
Qur'anic commentary Fi zilal al-Qur'an (In the Shade of the Quran). This 30-
volume work is noteworthy for its innovative method of interpretation, borrowing
heavily from the literary analysis of Amin al-Khuli, while retaining some
structural features of classical commentaries (for example, the practice of
progressing from the first sura to the last). For more details regard s Qutb please
see the Appendix.

Qutbism

Qutbism (also Kotebism) is the strain of Islamic ideology and activism based on
the thought and writings of Sayyid Qutb, a celebrated Islamist and former leading
member of the Muslim Brotherhood who was executed by the Egyptian
government in 1966. It is has been described as one of the most influential
strands of Salafi or Islamist thought. The term Qutbee or Qutbi is used as a name
for followers of these ideals, but is more often used as a negative label by people
who disagree with either Qutb or the Muslim Brotherhood (often Wahhabis), or
both, or who want to distance themselves from the activities of militant groups
based on or influenced by Qutbism, or militant groups in general. Followers of
Qutb seldom refer to themselves as "Qutbees."

The main tenet of Qutbist ideology is that the Muslim community -- or the
Muslim community outside of a vanguard fighting to reestablish it -- "has been
extinct for a few centuries,"  having reverted to pre-Islamic Godless ignorance
(Jahiliyya), and must be re-conquered for Islam.

Qutb outlined his ideas in his book Ma'alim fi-l-Tariq (aka Milestones). Other
main principles of Qutbism include:

− adherence to Sharia as sacred law without which Islam cannot exist;

− adherence to Sharia as a complete way of life that will bring not only justice
but complete freedom, peace, personal serenity, and scientific discovery
and other benefits;

− avoidance of Western and non-Islamic "evil and corruption," including
socialism and nationalism;

− vigilance against Western and Jewish conspiracies against Islam;

− a two-pronged attack of 1) preaching to convert and 2) jihad to forcibly
eliminate the "structures" of Jahiliyya;
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− the importance of offensive Jihad to eliminate Jahiliyya not only from the
Islamic homeland but from the face of the earth
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